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About this Epistle 


Imam Ibn Mulaqqin (723-804 AH) is a famous hadith master and Shāfiyī 
jurist. This is a list of terms used in hadith sciences, which he summarised 
from his two-volume work on hadith principles named: Al-Mugniy fi 
Ülüm al-Hadith. 


Many terms are left unexplained or described tersely in the original text. 
١ have tried to explain them drawing from other works, such as Shaykh 
Abdullah Sirájuddin's commentary on Bayqüniyyah, and Imam 
Sakhāwī's commentary, Al-Tawdth al-Ab'har li Tadhkirati Ibn al- 
Mulaggin fi Îlm al-Athar. In some places, footnotes from the printed 
edition (on which this translation is based) are also used; this is published 
by Dar Ammar (editor: Ali Hasan Abd al-Hamīd), 1988. Examples on the 
margins are also drawn from Muqaddimah Ibn Salah and Manhal al- 
Rawi of Ibn Jamaah among other works. 


We ask Allah taala to forgive us and guide us on the right path. 


Abu Hasan is a student of Islamic sciences. He translates short works and 
excerpts from books for his own edification and shares them for the 
benefit of beginners like himself. 


الحمد co; aU‏ العالفين Las‏ والسلام على سيد الأبيك sles alus pola‏ آله الظاهرين auos‏ الظيبين 


Al-Tadhkirah 
Se 


Allah, the Beneficent and the Merciful, in whose name I begin. Allah I 
praise, for His bounties. Allah I thank, for His favours. And I pray for 
blessings upon the best of creation, Sayyidunā Muhammad. And upon his 


progeny, I send greetings of peace and salutations [upon them all]. 


ee 


Thereafter, 


These are notes on the [terms used in] sciences of hadith, which impart 
knowledge to the beginner and serve as a vade-mecum! for the 
accomplished,” which I have summarised from my book Al-Mugniy. I hope 
from Allah taala and beseech Him, to give benefit from this work; indeed, 


it is in His Power and He has absolute Power to do anything. 


ee 


Hadith are classed in three [main] categories: 
Sahih: Sound or Rigorously Authenticated. 
Hasan: Good or Fair. 


Dayif: Weak. 


! Ready reference, manual, handbook. 


? Muntahi. 


Tadhkirah of Ibn Mulaqqin | 1 


Sahih is that which is safe from criticism; whether in its chain of 
transmission’ or in the text. 


Muttafaq Álayl? is from this category. Those hadith which both the 
shaykhs, [Bukhari and Muslim] have included in their [respective] 
collections are termed "agreed upon". 


Hasan is that, in whose isnād [narrators]* are lesser than the previous 
[category] in terms of accuracy and exactness.’ 


Reports in the first two categories are termed as ‘reliable reports’ [al- 
khabar al-gawiyy]* in general. 


Dayif, which belongs to neither of the previous two categories. 


ee 


Topics in hadith sciences? are more than eighty." 


1. Musnad: The report whose chain of transmission is continuous and 
reaches until the Prophet &. This is also known as mawgül."' 


2. Muttasil: That report whose chain of transmission is continuous and 
established," whether marfūu or mawgūf; this too is termed as mawsul. 


3. Marfūú:” That which is specifically ascribed to the Prophet #, whether 
reported with a continuous and uninterrupted chain [muttasil] or 
otherwise. 


4. Mawqüf'^ This is a report about the companion [sahabi] whether a 
saying or an action etc. [ascribed to them], regardless of the chain of 
transmission of the report being continuous [muttasil] or otherwise. 
Sometimes, [a magtūu report] is also termed mawgūf when specified, 


as in: “This [report] was terminated [waqafa] by so-and-so at Áta'a".^ 


> Isnád or sanad is the route through which the text is narrated. [Sakhàwi]. 
4 Matn. 


5 Lit. That which is agreed upon by both hadīth masters Muhammad ibn Ismāyīl al-Bukhārī 
(194-256 AH) and Muslim ibn Hajjaj al-Qushayri (206-261 AH). 


* Authority of transmission, chain of narrators. 


7 One or more narrators in the chain do not meet the stringent standards for accuracy or for 
exactness, precision - hifz and itgān - found in trustworthy narrators. 


5 Lit. Al-khabar al-qawiyy: strong report; and can be used as evidence. 

? In this brief epistle, terms and concepts are briefly explained. 

1 Sakhawi says that they exceed one hundred. [Tawdih al-Ab’har]. 

" Connected; the opposite of this is mafsül or disconnected. 

12 The opposite of muttasil is mungaļiy, the description of which follows. 
? Lit. Marfūu = elevated [to the Prophet #]. 

"Lit. Mawgūf = stopped, terminated, interrupted. 

15 Imàm Átà'a ibn Abū Rabah is a prominent tabiyi [25-114 AH]. 
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Consider the chain: Malik from Nafiy 
from Ibn Umar from RasülAllah +. 
This is continuous [muttasil, and 
reaches the Prophet Š. 


Consider: Malik from Ibn Shihab from 
Salim ibn Ábdullàh from his father 
[Ábdullàh] from RasülAllàh &. This is 
an example of a continuous and 
elevated report [muttasil-marfuu]. 


Consider: "Malik from Nafiy from Ibn 
Ümar from Ümar and he said..." This 
is a continuous report but stops 
[mawgūf] at Sayyidunā Umar # and 
does not go further; nor attributes to 
the Prophet 35. Hence it is a continuous 
report that stops at the companion 
[muttasil-mawqüf]. 


5. Magtūt: The report which stops at the tabiyi in word or in deed.“ 
6. Mungatiy: That whose isnād cannot be continuous in any way." 


7. Mursal: This is the speech of the tabiyi even if he is not a senior tābiyī"* 
- who says: RasülAllah & has said...” 


8. Another type of this category” is that whose being mursal is latent. 


9. Mudal:” Such a narration in which two or more narrators are omitted;? 
this is also an interrupted [munqatiy] narration. Every mudal is a 
munqatiy narration, but the converse is not true.” 


10. Muállaq:? Truncated; one or more [consecutive] narrators are omitted 
from the beginning of the chain.” 


11. Muánán: That which is narrated with the word dn,” such as: X 
[narrates] from Y;* this is deemed continuous [muttasil] so long as 
there is no tadlis [see the next entry] and the possibility of the meeting 
of narrators is also plausible.*9 


16 Qawl or fiyl. That is, a report stops at the tabiyi saying he said or did something and does 
not reach a sahabi [in which case it would be mawgūfl or further up to the Prophet % [in 
which case it would be marfūu). 


17 For example, there is overwhelming evidence that two of the narrators never met. Sakhawi 
says that it includes mursal, mūdal and others. This is the opposite of muttasil. 


18 Such as Zuhri, Abū Hazim, Yahya ibn Sayid al-Angārī and others who met only a few 
companions; and they mostly report from senior tabiyin. 


? Without mentioning the sahabi in the narration. 
2 i.e., Mursal 


?! Mursal Khafi: Such as narration from contemporaries whom the narrator did not meet; or 
those whom he met, but it is not established that he has heard from him [samād is not 
proven]. 


? Lit. Mudal = perplexing, puzzling, problematic, cryptic, ambiguous, enigmatic. 


? Ibn Hajar in Nuz’hatu’n Nazar specifies that it is considered múđal only when the two 
consecutive narrators are omitted. 


* The difference between mursal and munqafiy: the former is said only in the case of a tabiyi 
omitting a narrator; the latter is generic and applies for all other kinds of interruption further 
down the chain such as mudal etc. Thus, every mursal is mungatiy, but the converse is not 
always true. 


25 Lit. Mudllaq = suspended, Imam Bukhari in his Sahih has many such táliq, where he cites 
a sahabi without the chain, and even omits the sahabi. There are further conditions for a 
muāllag narration to be considered gahīh, and if the wordings used are uncertain and in 
passive voice such as: ‘it has been reported’, ‘it is said’, it is an indication of a weak narration. 


This is different from mūdal because this elision of narrators is by the compiler/author of 
the book [Sakhawi]. 


27 . : “f » 0. 
عن‎ meaning "from". معنعن‎ 
°8 Fulanun án fulan. 


2 Scholars have differed whether a muánán should be considered continuous or interrupted 
narration, because the word dn carries ambiguity - it could mean that “I have HEARD 
FROM narrator X” or simply that it is narrated FROM X [as in a mudallas narration]. 
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Example of a maqtüü: Mujahid said: 
"One who is embarrassed [to seek 
knowledge] or an arrogant person 
will not attain knowledge." 


Mujahid is a tabiyi and hence the above 
report is considered as maqtüu. 


Example of mungatiy: “Abd al-Razzāg 
from Thawri from Abü Is'hàq from 
Zayd ibn Yuthaiy from Audhayfah...” 
Ibn Salah said that this chain is 
interrupted [disconnected, mungatiy] 
in two places: Firstly, because Ábd al- 
Razzaq did not hear from Thawrī - he 
actually reports from Numan ibn Abū 
Shaybah al-Janadi who reports from 
Thawrī. Secondly, Thawrī did not hear 
from Abū Is'hàq; he actually reports 
from Shurayk who reports from Abü 
Is'haq. 


Example of mūdal: |mam Malik in 
Muwatta says: “It has reached me from 
Abū Hurayrah  ...” But in other places 
Malik narrates from Muhammad ibn 
Ajlan from his father [Ajlan] who 
reports from Abū Hurayrah. Thus we 
know that, there ought to be two 
narrators between Malik and Abd 
Hurayrah; thus the hadith missing two 
consecutive narrators is mudal. 


Single narrator truncation: Bukhari 
says: Malik from Zuhri from Abū 
Salamah from Abū Hurayrah from 
the Prophet #5. There has to be at least 
one narrator between Bukhari [born 
194 AH] and Malik [d. 179 AH]. 


Truncation of all narrators except 
the Sahabi: Imam Bukhari says: Umm 
al-Mu'minīn Sayyidah Aayishah 9 said: 
"The Prophet # would remember 
Allah taala in every state.” 


Complete truncation: |mam Bukhari 
says: “The delegation of Abd al-Qays 
told the Prophet = "Tell us 
something concise, upon which, if 
we act, we shall enter paradise.” 


12. Tadlis:*° [Mudallas] It is disliked, as it gives a [false] impression of 
meeting the narrator”! [from whom it is being narrated] or that they are 
contemporaneous, by saying: “so-and-so [fuldn] has said."? 


However, it is milder? when it is narrated by referring to the shaykh 
[narrator upstream in the chain] by a name or appellation that is not 
well-known.** 


13. Shādh: Anomaly;? that narrated solitarily by a trustworthy narrator” 
[thiqah] which contradicts a transmission of all other trustworthy 
narrators [thigāt]. 


14. Munkar:” An isolated report by a narrator who is [known to be] 
inaccurate, and lacks good retention.” 


15. Fard:? The report in which a narrator is solitary and is isolated from all 
other narrators; or when reported through a specific route and there is 
no other as they say: ^The narrators of Makkah are unique in this". 


16. Gharib: Unfamiliar? such reports which are narrated by a single 
person via imàms who are known for their voluminous reports, such as 
Zuhri.“ 


17. Aziz: If a report similar to the above is narrated by two or three 
narrators it is known as dziz. 


18. Mash'hūr: Famous;? if it is reported by a group of narrators. 


3 Lit. Dallasa: to conceal a defect, deceive, equivocate, feign etc. 
3! And heard from the narrator [Sakhàwi]. This is known as tadlis al-isnād [Sirajuddin]. 


? However, in a mudallas narration, if words such as án [from] are used, which clearly 
indicate that the narrator has heard the hadith [samād] from a shaykh, even though he hasn't 
heard from him, nor read in his presence, it is forbidden; because it is a patent lie. 


3 Between two kinds of tadlīs - tadlis al-isnād and tadlīs al-shuyūkh - the latter is milder. 
* This is known as tadlīs al-shuyükh. 


35 Sakhawi says, “that which contradicts everyone else [riwāyat al-nās]”. Shādh can be due to 
contradiction [of the thiqah] in either the sanad or the matn. Ibn Hajar said that when an 
accepted [maqbül] narrator contradicts a narrator of superior rank [Nukhbah]. 


3% According to Sakhawi, even if it is a truthful narrator [sadüq] who is lesser than thiqah 
who contradicts all others, it will be termed a shadh. 


* Lit. Munkar = contradicted, repudiated, disowned. Ibn Hajar says that the opposite of 
munkar is márüf. [Nuz hah] Thus, ‘obscured’ describes munkar better. 


38 Fifž or exactness. Ibn Hajar in Nuz'hah obliquely comments on Ibn Salah: “Those who 
said shadh and munkar mean the same are mistaken.” 


39 5,4 Lit. solitary, isolated. It can be of two types: Absolute [Fard al-Muflaq] or Restricted 
[Fard al-Mugayyad] - see sidebar for examples. 


40 Lit. Gharib: strange, uncommon. 
41 Imām Muhammad ibn Muslim ibn Shihab al-Zuhri al-Madani [56-124 AH] 
42 Lit. Aziz: precious, invaluable, cherished, rare. 


5 Three or more narrators count as a group [paraphrased from Shaykh Sirajuddin]. 
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Tadlīs al-Isnad: Ali ibn Khashram says: 
We were with Ibn Uyaynah who said: 
“Zuhri...” He was asked: "Did Zuhrī 
narrate to you?” He remained silent 
and he said again: “Zuhri...” He was 
asked: "Did you hear it from Zuhrr?" He 
replied: "No. | did not hear it from 
Zuhrī, nor anyone who heard from 
Zuhrī; rather, Ābd al-Razzāg narrated 
to me from Maámar from Zuhri." 


Tadlis al-Shuyükh: Abü Bakr ibn 
Mujahid al-Muqriy says: Narrated to us 
Abdullah ibn Abū Abdullah - and he 
is referring to Abdullah ibn Abū Dawud 
al-Sijistānī, the author أ‎ 


Shadh because of Sanad: The hadith 
reported in Tirmidhī, Nasāyī and Ibn 
Mājah narrated by Ibn Uyaynah from 
Amr ibn Dinar from Āwsajah, the 
slave of Ibn Abbas from Ibn Abbas ə. 
However, Hammad ibn Zayd [who is 
himself a thigah] reports with a mursal 
chain omitting Ibn Abbas, which is an 
anomaly, shādh. 


Shadh because of Matn: In a hadith of 
Muslim, from Nubayshah al-Hudhalī 
who says RasūlAllāh # said: "The Rising 
Days [ayyam tashriq] are for eating and 
drinking.” Masa ibn Ulayy reports this 
Radith with additional words “..and the 
day of Arafah” which is anomalous to 
all other thiqah narrators. 


Fard al-Mutlaq: The hadith which 
forbids sale or gifting of the inheritance 
of the freedman to his/her manumitter 
[walà'a, Bukhari #2535] is narrated by 
Abdullah ibn Dinar from [Abdullah] 
Ibn Umar and he is alone in this 
narration from Ibn Umar 2. 


Fard al-Muqayyad: The hadith 
narrated by Abū Dāwūd [al-Sijistānī] 
via Abū Dāwūd al-Tayālisī from 
Hammam from Qatadah from Abū 
Nadrah from Abū Sayīd al-Khudriy, 
who said: "RasūlAllāh = commanded 
us to recite the Fātihah and whatever 
additional verses possible.” The 
scholars of Basrah report exclusively 


and no others report this. 


19. Mutawatir: And from the above category (related) is mutawātir: it is a 
report by a group which in itself warrants for its being truth.“ 


20. Mustafid: Ample;? that in which there are more than three narrators at 
every level in the chain. 


21. Muállal: [Defective upon closer examination] that which is apparently 
safe from any defect, but nevertheless there are defects and factors 
which thwart it from being a sound report. 


22. Mudfarib: Ambiguous; that which is reported” via different routes of 
equal rank.* 


23. Mudraj:? in which an [unintended]? addition is made to the text, etc.’ 


24. Mawdūu: That which is a forgery [masnūu]; the following terms are 
also used to describe this: 


a) Mardüd - Rejected 


b) Matrük - Forsaken” 


^ A narration that is reported by a group of people at every level, and so well-known that it 
is inconceivable that they have conspired together to perpetuate a lie. 


^ Lit. Mustafid: copious, ample, widespread. Some scholars have opined that mustafid and 
mutawātir are the same [Sakhawi] and others have said that mustafid and mash'hür are the 
same [Sirajuddin]. Those who differentiated between mustafid and mash'hür said that there 
are the SAME number of narrators at each level in mustafid, but they can vary in mash'hür 
[Sirājuddin]. 

4 Also known as málàl. Lit. defective. Ibn Hajar has said in Nukhbah that this is a complex 
subject, and such defects can be recognised only by people with extensive knowledge of 
hadīth and narrators, those with sharp intellects and vast experience in analysis of 
text/chains. Therefore, the only people who have spoken on this subject are the likes of Ālī 
ibn Madīnī, Imam Ahmad ibn Hanbal, Imam Bukhari, Yāgūb ibn Shaybah, Abū Hātim, Abū 
Zur'áh [al-Rāzī] and Dar Qutni. 


47 By the same narrator [Sirajuddin]. 


48 That is when there are two or more reports, by the same narrator via different chains; and 
such two or more reports that contradict each other; and it is impossible to reconcile them, 
and nor is it possible to give precedence [tarjih] to one over the other, because of the chains 
being equal in rank, it is a mudfarib report [Sirajuddin, Sakhawi]. 


? Lit. Mudraj=appended, codicil. 


50 The narrator does not intend to add words to the hadith; he narrates a hadith, and 
interjects to explain, clarify etc. These interjections are erroneously included in the wording 
of the hadith by the next narrator, hence they are ‘unintended’ additions. 


51 This is the addition of the narrator - whether the companion or others - within the text 
or chain of the hadith, that is said without a pause, and it appears to be the integral part of 
the text or the chain even though it is not a part of the hadith [Sirajuddin]. Thereafter, both 
mudraj fil matn and mudraj fi's sanad have further categories; only one simple example is 
provided in the sidebar for illustration. 


52 [bn Hajar in Nuz’hah says that the main category is mardūd - rejected reports; which 
include mawdūu - which is a forged report and a deliberate lie, and matrūk when one of the 
narrators is alleged to be a liar. 
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Gharib is a form of Fard. Every gharib 
is fard, but the converse is not true. 


Aziz: Reported by both Bukhari and 
Muslim, the hadith of Anas that 
RasūlAllāh £ said: "None of you has 
become a perfect believer unless | am 
more dear to him than his own father 
and his son." This is narrated from 
Anas «$» by two narrators: Qatadah 
and Abd al-Aziz. Then from each of 
the two, there are further two and so 
forth. From Oatādah: Shūbah and 
Sayīd. From Abd al-Aziz: Ismayil ibn 
Ulayyah and Abd al-Warith. 


Mash'hūr: Hadith in both Bukhari and 
Muslim from Sulayman al-Taymi from 
Abū Mijlaz from Anas «>. In addition to 
Abū Mijlaz, others have reported from 
Anas; and in addition to Sulayman 
others have reported from Abū Mijlaz. 


Mutawatir: The hadith: "Whoever 
deliberately attributes a false saying to 
me should prepare for his seat in hell- 
fire.” Imam Nawawī has said that this 
Radith is reported by 200 companions. 


Mudtarib: In one narration of Fatimah 
bint Qays 9 : “In [one's] wealth, there is 
charity due, other than zakat" In 
another narration by the same Fatimah 
bint Qays 9 : "In [one's] wealth there is 
no charity except zakat” 


Mudraj: The hadīth in sahihayn from 
Sayyidah Aayishah: "RasülAllah 3 
would retreat to the cave of Hirā'a for 
piety - that is for worship - in certain 
number of nights..." [Bukhārī, #3]. The 
highlighted phrase is an addition [idrāj] 
of Zuhri and these words are not from 
the original hadith narrated by the 
Companion. 


c) Bàáfil - Invalid? 
d) Mufsid - Corrupt“ 


25. Maqlüb:? That whose chain of narration is mixed-up with narrators of 
a different hadīth.** 


26. 4217: This is a superior attribute that is avidly sought as this makes one 
closer to the Prophet #, and the imams of hadith, and when a narrator 
passes away [before other contemporaries can get to hear from him].” 


27. Nāzil: it is the opposite of dali. 


28. Mukhtalif: two hadith that apparently contradict each other as far as the 
literal meaning is concerned. Such [apparently contradicting] hadith 
are either reconciled, or one will be given precedence over the the other 


[yurajjah]. 


29. Musahhaf: when a word or its meaning is transposed. Sometimes, this 
occurs in the text [matn], sometimes in the chain of transmission 
[isnad]. Scholars have written separate works on this subject.” 


30. Musalsal: is that in which successive narrators in the chain follow [or 
imitate] the previous ones, whether in attribute or the state in which it 
was narrated;? only a few of such musalsal hadith are sound [sahīh]. 


31. Ijtibár: Scrutiny; for example, Hammad ibn Salamah narrated from 
Ayyüb from Ibn Sirin from Abü Hurayrah; has anyone else narrated 
from Ayyüb? 


53 Sakhawi: this term is used quite often. 
54 Sakhawi: this term is rarely used by scholars of this science. 
55 Lit. Maglūb = inversed, mixed-up, interchanged. 


56 This transposition can also be in the text, though the author mentions only the chain of 
narrators; and such transposition can either be deliberate or accidental/unintentional. 


57 When a hadith is narrated by fewer narrators, it is known as dali, meaning through a 
shorter chain; and if the number of narrators in a chain are more [compared to an dali 
narration] it is said to be nāzil or a longer chain. Imam Nawawi says that it is sunnah to seek 
a chain with lesser narrators. 

55 Such as Tas-hifat al-Muhaddithin by Abū Ahmad Hasan ibn Abdullah al-Áskari [d.382 
AH] and books by Dar Qutni and Khatib al-Baghdadi. 

5 sifah or hālah. 

6° Sakhawi: Few are sound, considering the successive-link [tasalsul] and not the hadith text 
[matn] per se. The soundest of such musalsals are two hadith: 


> Musalsal about the Surah al-Saff in which every narrator recites it to the next. 


> Musalsal bi al-Awwaliyah or the Hadith of Mercy which every successive 
narrator says, “This is the first hadith I heard from (the shaykh).” 


6! Sakhawi: Iytibār is to examine, and to scrutinise whether a given report has other 
corroborating reports [mutabiy or shahid]. Sirajuddin: This is to examine routes of narration 
from various works to ascertain whether it has corroborating reports. 
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Maglüb (Sanad) Jarīr ibn Hazim 
reports from Thabit al-Bunānī from 
Anas ibn Malik & that RasūlAllāh ž5 
said: "When the igāmah is being said, 
do not stand up, until you see me." This 
is confused by Jarir whereas this hadith 
as reported by Muslim and Nasāyī is via 
this route: Yahya ibn Abū Kathir from 
Abdullah ibn Abū Oatādah from his 
father from the Prophet . 


Maglūb (Matn): The hadith of Abū 
Hurayrah in Muslim about seven kinds 
of people who are granted the Shade 
of the Throne on Judgement day: “The 
man who gives in charity secretly, such 
that his right hand does not know what 
his left has given.” This is transposed 
by one of the narrators accidentally; 
the correct wording of the hadīth in 
Bukhari and Muslim is: "...such that his 
left hand does not know what his right 
hand has given [in charity]" 


Āālī: A particular hadith is narrated by 
Nasāyī [d.303 AH] through eleven 
narrators, and Ibn Hajar reports the 
same hadith through a different route 
in only eleven narrators, though Ibn 
Hajar is nearly 500 years after Nasāyī. 


Musafifiaf: Like the transposition in 
the hadith on the merits of voluntary 
fasts following Ramadan: "whoever 
follows it with "something in Shawwal" 


[shay'an- wa]; instead of "six in 


|” 


Shawwāl" [sittan-ua ]. 
Musalsal: The hadith: "O Muāādh, | 
love you; after every prayer, say: 
Allahumma  ayinni ála dhikrika wa 
shukrika wa husni ibadatika. O Allah aid 
me to be in constant remembrance of 
Yourself, and to thank you and to 
worship you in a beautiful manner. 
Every narrator tells the next one: “I love 
you" and this is one such musalsal. 


32. Mutābadh: Corroboration; when someone narrates from Ayyūb* other 
than Hammad. This is considered as perfect® corroboration. 


33. Shahid: When another hadith of similar meaning is reported.“ 


34. Ziyádatu Thigāt: Supplementary information added by trustworthy 
narrators.” The general opinion? is that [additional words] are 
acceptable.” 


35. Mazīd fi Muttasil al-Asānīd: Superfluous narrator in the continuous 
chain. When one or more narrators are erroneously added 
superfluously in the chain. 


36. Sifat al-Rawi: Attributes of the narrator;® that he is upright [ddl] and 
accurate [dabit]. This also includes knowledge of: 


> Criticism and appraisal of narrators [jarh wa tadil]® 
> The age at which [the narrator] heard it 


> That mentioned above is the age of discerning” [tam’yiz] and 
this is usually deemed [the age of] five 


> Knowledge of how the report was heard [samaá] 
> How it was carried and delivered [tahammul] 


37. Kitabatu’l Hadith: inscribing hadith; this is deemed permissible by 
consensus” - and efforts should be expended to keep that accurate [i.e., 
documentation]. 


® Carrying from the example in the previous entry. 


$ Mutabadh tammah: when a corroborating report is found from the same shaykh, it is 
perfect corroboration; else, if it is found in another route, it is imperfect corroboration or 
mutàábaáh nāgisah [Sirajuddin]. The corroborating report is known as mutābadh; the 
narrator of the corroborating report is known as mutabiy. 


64 Sometimes mutābadh and shāhid are used interchangeably, as both mean corroboration. 
Some say that it is termed mutābadh when the the corroborating hadith is reported in the 
same words; sháhid when it is similar in meaning, but different wording [Siraj Cf. Nukhbah] 


$ When two thiqah narrators report a hadith, and one of the narrators has additional 
wording which is not narrated by the other thiqah narrator OR when the same thiqah 
narrator reports the same hadith, one with additional words and other without. 


6 Tumhür. 


67 When it does not contradict established precepts or accepted reports [Sakhāwī]. Ibn Hajar 
in Nuzhah said that when it is not shādh. 


$$ Sakhawi: i.e., an acceptable narrator [rāwī al-maqbül]. 


© Sakhāwī: When a narrator is approved [tddil] and criticised [jarh], criticism takes 
precedence over approval [in the absence of other factors]. 


7 Sakhāwī: "The [young] narrator should be able to tell the difference between jamrah 
[glowing ember] and tamrah [a date]”. 


7! Iimad. Some scholars of the first/second century disliked inscribing hadith and insisted on 
memorisation; thereafter, everyone agreed [hence, ijmād] that it is permissible. 
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Ziyādatu Thigāt: The hadith in 
Bukhari and Muslim by Ibn Mastūd >: 
| asked RasūlAllāh &: Which deed is the 
most superior? He replied: “Prayer in 
its [proper] time”. 


Hasan ibn Mukrim and Bundar in 
their narration have additional 
wording: "Prayer in the earliest part of 


the proper time". 


Mazid fi Muttasil al-Asanid: Consider 
the hadith narrated from Abdullah ibn 
al-Mubarak: who said ‘Narrated to us 
Sufyàn from Ábd al-Rafimàn ibn 
Yazid ibn Jabir who said: 'Narrated to 
me Busr ibn Übaydullàh saying: '| 
have heard Abū Idris say: ‘| have heard 
Wāthilah ibn al-Asqaá say: '| have 
heard Abū Marthad al-Ghanawiy say: 
‘| have heard RasülAllàh & say: "Do not 
sit on graves, nor pray facing them". 


In this isnad, Sufyàn is added 
erroneously and he is a superfluous 
narrator in this chain; because, a 
number of thiqah narrators have 
reported from Ibn al-Mubārak directly 
narrating from Abd al-Rahmān ibn 
Jābir. 


Similarly, a number of thigah narrators 
have reported hadith without Abū Idris 
in between Busr and Wathilah; here 
Abū Idris is superfluous. 


38. Agsāmu Turug al-Riwayah: Categories of how the narration was 
conveyed, and these are eight: 


a) Samad min Lafz al-Shaykh: Hearing the words of the shaykh 
b) Oirā'ah álayh: That one reads in front of the shaykh 


c) Ijāzah [bi anwayiha]: Permission/authorisation to narrate [in 
various forms] 


d) Munāwalah: Handing over by the shaykh (whether from his 
own notes or if he says: “Thus I have heard,” etc.) 


e) Mukatabah:” Written down by the shaykh 

f) Ijlam:? Informed by the shaykh 

g) Wasiyyah:”* Conveyed by the shaykh in his Will 

h) Wijādah:” Find it written in the writing of the shaykh 


39. Sifatu’r Riwayati wa Adā'ihā: The mode of narration and how it was 
conveyed, which also includes paraphrased narration [riwayah bil 
maáná] and abridgement of hadith [ikhtisār]. 


40. Aādāb al-Muhaddith wa Talib al-Hadith: The manner of a hadith 
scholar and the etiquette of a seeker of hadith.” 


” When the shaykh writes down the narration and hands it over to those present or sends it 
by way of a letter; regardless of whether he wrote it down himself or ordered someone else 
to write it down; the condition is that the scribe should be trustworthy [thiqah]. 


73 When the shaykh informs the student/seeker that this is a hadith or that he heard it from 
someone; but does not give explicit permission to narrate it. 


74 When the shaykh writes it in his will at the time of his death, or when he goes on a journey; 
makes a wasiyyah of narrations from a shaykh. 


75 Discovered: when it is found in the writing of the shaykh whether a contemporary or not; 
the one who found it did not hear from the shaykh, but simply found it written - nor does 
he have permission from the shaykh to narrate it and the finder says: “I have found [wajadtu] 
or read [qara tu] in the writing of so-and-so” or he says: “it has reached me from so-and-so 
or I found it from him" etc. or "I read it in a book and X informed me that it is in the writing 
of Y" etc. 


75 Sakhawi: Both shaykh and student share these traits: sincerity [ikhlās] and they should 
begin [hadith studies] reciting the praise of Allah tala and blessings upon the Prophet .ل‎ 
The former is required to observe these manners: that he should sit in a state of ablution and 
perfume his clothes and the seating area; that he should bear himself with dignity and rebuke 
those who are noisy or those who shout; and that he should not narrate in the presence of 
someone superior to him - and to abstain from narration if he is too old and fears mixing 
up things. 

Manners for the latter [student] are: that he should begin taking hadith from those who have 
the shortest chains [dwālī] in his city and then travel to other cities to take from other 
shaykhs. That he should practice upon all that he hears [and is possible to act upon] from 
matters of virtue [fadāyil]; to show utmost reverence to the shaykh and be gentle with him. 
He should not conceal the fact that he heard from a certain shaykh, nor omit his reference 
when the student compiles a work or writes a book. 
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41. Márifatu Gharib wa Lughatih: Knowledge of uncommon/rare words 
and lexical aspects;" and the meanings of words and derivation of 
rulings based on those words. 


42. Azw:’* Attribution, ascription [of a hadith, statement] to the 
companions [sahābah] their followers [tabiyin] and their successors 
[taba al-tabiyin].” 


43. The aforementioned attribution is dependent on knowledge of five 
things: 


a) Wujüb - Obligatory 
b) Nadb - Preferable, supererogatory 
c) Tahrim - Forbidden 
d) Karāhah - Disliked 
e) Ibāhah - Permissible 
And all these are concerning: 
a) Khās- Specific; that which imparts only one meaning. 


b) Adam - Generic; that which holds true for two things though 
coming from one route. 


c) Muflaq - Absolute; which has only one meaning, without any 
condition and without choice. 


d) Muqayyad - Restricted; which indicates a certain meaning, 
when certain conditions are specified. 


e) Mufassal: The objective and meaning of which is clearly 
explained by the words and it does not require any further 
exposition. 


f) Mufassar: That which is not understood by its words outright; 
and which requires further explanation. 


44. Tarajih: Preference, precedence; to give preference to the narrators 
who narrate from more routes, when both narrators are considered 
equal in memory; and also on account of copious narrations which are 
distinctly clear, etc. 


45. Márifah al-Nāsikh wal Mansūkh: Knowledge of abrogator and the 
abrogated. 


77 Which is taken from scholars of hadith with knowledge of meanings of uncommon words. 
78: x 

عزو 
Sakhawi: “Knowledge of the statements and opinions of the companions, their followers‏ ” 
and their successors - things upon which they agreed and those upon which they differed”.‏ 
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46. Márifah al-Sahabah: Knowledge about the Companions. 
47. Tabiyin: Followers of the Companions. 


48. Akabir án Asaghir: Seniors narrating from juniors; for example, the 
Prophet # narrates from Tamim al-Dārī and [Abt Bakr] al-Siddiq etc. 
This is also termed: 


> Fadil án Mafdūl: Superiors narrating from those lesser than 
them 


> Shaykh án Tilmidh: The teacher from his student as is the case 
of Zuhri, Yahya ibn Sayīd, Rabiáh and others narrating from 
Malik.^ 


49. Nazir án Nazir: Those who are equals narrating from one another - 
such as Abü Hanifah and [Sufyan] al-Thawri who narrate the 
following hadith from Malik: *A widow has more right in dispensing 


of her affairs than her guardian.” 


50. Aaba’a án Abnā'a: Fathers narrating from sons; such as Abbas + 
narrating from his son Fadl :$; and vice-versa; similarly, [is the case 
of] mothers narrating from sons. 


51. Mudabbaj: Mutual [or Bilateral] Report; this is a report which 
contemporaries [agrān] narrate from each other. It is not mudabbaj if 
only one contemporary reports from another.” 


52. Riwāyah al-Ikhwah wa'l Akhawāt: Reports of siblings; narrations of 
brothers and sisters - like Umar ibn al-Khattab and Zayd ibn al- 
Khattab &. 


53. [Sābig wa'l Lāhig]:** Those who are in the chain and the narrators and 
their deaths are separated by a very long number of years such as [the 
narrator] Sarraj;** Bukhari narrates from him, and so also has Khaffāf"" 
narrated from him and the dates of deaths [of Bukhari and Khaffaf] 
are separated by 137 years or more.” 


8° Imam Malik is younger and junior to these ulama. 

81 That is, a widow can conduct her own [next] marriage without a waliy/guardian. 

52 It has to be mutual and two-way: x should report from y; AND y should report from x. 

8 Khatib al-Baghdādī has a book on the subject: Al-Sābig wa'l Lāhig. 

*! Muhammad ibn Is'hàq al-Sarraj al-Thaqafi, Abū'l Abbas (216-313 AH); Imam Bukhari 
reports from him in his Tārīkh. 


85 Ahmad ibn Muhammad al-Khaffaf al-Nīsābūrī passed away in 395 AH [Siyar, Dhahabi 
from Hakim] 139 years after Bukhari (d.256AH); the author suggests 393 AH as his date of 
death. 


86 This sounds rather improbable if one thinks linearly that Sarrāj narrated which Bukhari 
and Khaffaf both heard at the same time, unless one of them is 145 years old. This is not the 
case though; as said in #48, sometimes a senior narrates from a junior; say X-senior narrates 
from Y-junior. X passes away and say, Y-junior lives into his eighties, and towards the end 
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Seniors from Juniors: This could be 
either on the basis of age, or 
knowledge and rank, or both. 


Zuhri and Yahya ibn Sayid narrate from 
Malik, who is younger to both. 


Malik narrates from Abdullah ibn Dinar 
who is lesser in rank and number of 
narrations; Ahmad ibn Hanbal and 
Ishaq narrate from Ubaydullāh ibn 
Mūsā who is lesser in rank to both 
Ahmad and Is'hāg. 


Imam Bukhari narrates from his 
student Abu'l Abbas al-Sarraj who is 
both younger in years and lesser in 
rank. 


Fathers narrating from sons is also 
from this category. Similarly, father 
reporting from his daughter, such as 
Anas ibn Malik reporting from his 
daughter Aminah [narration found in 
Sahih Bukhari]. 


An example of mother narrating from 
daughter is Umm Rūmān, the wife of 
Abū Bakr al-Siddiq reporting from her 
daughter Sayyidah Áayishah #%. 


The basis for this, is the hadith in Sahih 
Muslim where RasūlAllāh # narrates 
from Tamim al-Dārī in the hadith of al- 
Jassāsah [Dajjal's scout and informer]. 


Siblings: Ibn Khattab could be either 
Ümar or Zayd; Ibn Masüüd could be 
either Ütbah or Ábdullah; Bint Siddiq 
could be either Áayishah or Asmā'a - 
and all are Companions Ass. 


54. Those sahabah from whom only one narrator has reported, such as 
Muhammad ibn Safwan*’ and only Shaábi? and none other has 
reported from him. 


55. Those who are known by multiple names and descriptions: such as 
Muhammad ibn al-Sayib al-Kalbi, the scholar of tafsir.? 


56. Asmá'a, Kuna, Algāb: Knowledge of names of narrators, their 
agnomens and their appellations. 


57. 'Those who are known by a single names; and those with only their 
names sans any agnomen [kunyah] and vice-versa: [only by an 
agnomen and not by their names]. 


58. Narrators whose name is the same as their own father’s name.” 
59. Mu'talif and Mukhtalif: Homographs and distinctly different names.” 


60. Muttafiq and Muftariq:” 


of his life narrates to Z. Thereafter, Z passes away in his eighties, for example. The difference 
between death-dates of X and Z is nearly 100 years or more. 


Another example: Imam Abū Hanifah passed away in 150 AH. Hammad ibn Abū Sulayman 
narrates from Abū Hanifah; Hammad passed away in 120 AH, when Aba Hanifah was 40 
years old. Much later, Yahya ibn Hashim al-Simsar narrates from Aba Hanifah; and Al- 
Simsār passed away in 225AH - 75 years after Abū Hanifah's passing. the difference between 
death-dates of two narrators from one source is 105 years: 


> Abū Hanīfah [source; d.150AH] 
> The two narrators: Hammad [d. 120 AH] and Al-Simsar [d. 225AH]. 
87 Muhammad ibn Safwan al-Angārī [See Isabah, #7771; 6/55] 


88 Abū Amr Aamir ibn Sharahil al-Hamdānī al-Shaabi is prominent tabiyi who is said to have 
been born in the sixth year of the khilafah of Sayyiduna Umar 4%; it is also said that he was 
born in 17 or 21 or 28 AH. He met Mawla Ali ® and prayed behind him; Shaabi has narrated 
from 48 companions; he once said: “I met more than 500 companions who said: Abū Bakr, 


Umar, Uthman and Ali # [in that order of superiority].” 
8° Sakhawi: He is known to be a weak narrator by general agreement. 
9 Like Hasan ibn al-Aasan or Muhammad ibn Muhammad ibn Muhammad 
°’ Mu talifis when the spelling of the name is same but pronounced differently, for example: 
Sallam and Salam [with/without shadda ata - eu 
Usayd and Asid سيد[‎ - ai] 
Mukhtalif is when the word changes, for example due to displacement of dots: 
Hayyān and Hibban [gi - 56s] 
Jarir and Hariz [جرير - حريز]‎ 


Imam Abu’ Hasan Ali ibn Umar al-Dàr Qutni [d.385 AH] has written a four-volume work 
on this subject titled: Al-Mu’talif wa'l Mukhtalif. 


? Knowledge of homonyms - words written with the same spelling but are different in 
meaning. Or in the case of different narrators with same names. Khatib al-Baghdadi has a 
dedicated work on the subject: Al-Muttafiq wa’l Muftariq. 
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Multiple Names/Appellations: 
Sometimes the identity of a weak 
narrator or someone known to be a liar 
is concealed, by using different names 
and titles. 


Among the most vicious examples is 
the case of Muhammad ibn Sayid ibn 
Hassan ibn Qays al-Asadiy, who is a 
well-known liar and forger; Yahya ibn 
Sayid al-Umawī refers to him as 
Muhammad ibn Sayid ibn Hassān, 
whereas Marwan ibn Muáawiyah refers 
to him varyingly as: 

> Muhammad ibn Hassan 

> Muhammad ibn Abū Qays 

> Muhammad ibn Abū Zaynab 

> Muhammad ibn Zakariyyah 

> Muhammad ibn Abu'l Hasan 

He is also referred by others as: 

> Muhammad ibn Sayīd al-Asadiy 

> Muhammad ibn Hassan al-Tabariy 

> Abū Abd al-Rahman al-Shami 

> Abū Qays al-Mulāyī 

> Abū Qays al-Dimashgī 

> Abū Abdullah al-Shàmi 

> Abdullah 

> Abd al-Rahman 

> Abd al-Karim 

> Muhammad ibn Sayīd ibn Abd al-Aziz 
> Muhammad ibn Abū Ütbah 

> Muhammad ibn Abū Hassan 

> Muhammad ibn Abū Sahl 

> Muhammad ibn Abd al-Rahmān 

> Muhammad al-Tabarī 

> Muhammad al-Urduniy 

> Muhammad al-Murtadā 

It is said that narrators have referred to 
him by nearly 100 names! 


Single Names or Agnomens: Like 
Sandar [Abū Abdullah al-Judhami] and 
Abü's Sanābil [Ibn Baākāk al-Ourashī 
al-Abdarī] who are both companions. 
And the hadīth scholar Mushkdānah 
[Abū Abd al-Rahmàn Abdullah ibn 
Umar al-Umawi al-Juáfi]. 


Name Sans Agnomen and Vice-Versa: 
Though their kunyah or name is known; 
Like Salmān al-Fārisī [Abū Abdullahi; 
and Abu'd Buhā [Muslim ibn Subayh 
al-Qurashi]. 


When the names of narrator and names of their fathers 
coincide; such as Khalil ibn Ahmad - there are six such 
narrators and the first is the shaykh of Sibawayh. 


When the names of the narrator, his father and grandfather are 
the same: such as Ahmad ibn Jaāfar ibn Hamdan - there are 
four such contemporary narrators, all of them in the same rank. 


When the name, agnomen [kunā] and surnames [nisbah] are 
all the same: for example, there are two narrators who are both 
named Abū Imran al-Jūnī. 


The [narrators] name, father's name and the 
surname/appellation [nisbah] are all the same: there are two 


Muhammad ibn Abdullah al-Ansari. 


Both the agnomen [kunyah] and father’s name of narrators are 
same; such as three different people, who are all named Abt 
Bakr ibn Ayyash. 


Both names and agnomens of the narrator and his father are 
the same: such as Salih ibn Aba Salih - there are four such 
tabiyin. 


When their names OR agnomens coincide. For example, when 
they say Abdullah: 


i. it refers to Ibn Zubayr & in Makkah 
ii. in Madinah, it is Ibn Umar & 
iii. in Küfah it is Ibn Masuūd & 
iv. in Basrah, it is Ibn Abbas & 
v. in Khurāsān, it is Ibn al-Mubarak & 
vi. in Sham/Levant, it is Ibn Amr ibn al-Aas & 


As for agnomens being the same: for example, Abū Hamzah; 
this is the kunyah of seven narrators - six of them Abū Hamzah 
[with haa and zaay] one narrator with [jim and rā - Abū 
Jamrah] and all of them narrate from Abdullah ibn Abbas &. 


Cases where the appellation is the same word, but the sources 
of the appellation are different. For example: “Hanafi” - there 
is a tribe to which the person is attributed as Hanafi, and so also 
are the followers of Imam Abū Hanifah [known as Hanafi]. 


61. The category of those narrators that combines both kinds [mu'talif- 
mukhtalif and muttafig-muftarig] mentioned above.” 


° Sakhawi says that the next entry mutashabih is from this category. 
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a) 


b) 


c) 


d) 


e) 


g 


h) 


Examples of Combined categories: 
That is the name of two narrators is the 
same, and written the same; the 
names/agnomens of their fathers is 
written the same, but pronounced 
differently. 


.محمد بن عقيل 
The first is Muhammad ibn Adil al-‏ 
Nīsābūrī.‏ 
The second is Muhammad ibn Ugayl‏ 
al-Firyābī.‏ 


موسی بن علي 
First is Masa ibn Ālī.‏ 
Second is Misa ibn Ülayy.‏ 


محمد بن عبد الله المخرمي 

First is Muhammad ibn Abdullah al- 
Mukharrimī. 

Second is Muhammad ibn Ābdullāh 
al-Makhramī. 


أبو عمرو الشيباني 

First is Abū Amr al-Shaybānī [with 
shin]. 

Second is Abū Amr al-Saybānī [with 
sin] 


62. Mutashabih:* Confusingly similar and appears identical; but is 
actually distinct and different. 


63. Mansūb ila Ghayri Abih: Attributed to someone other” than his father, 
for example: Bilal ibn Āimāmah.** 


64. An attribution that gives an impression that it is on account of 
something, whereas it is not true in reality, such as Abū Masüüd al- 
Badri. One would think he was present in the Battle of Badr [hence 
Badri] but actually, he was not one among the Badri companions; 
rather, he settled in Badr, hence the appellation al-Badri. 


65. Mub'hamāt:” Unnamed, Anonymous.” 


66. Tawarikh wall Wafyāt: Chronologies, biographies and dates of death.” 


°t These are similar names and one of them becomes transposed [maqliib]. 


?5 Such as his own mother, or grandmother or grandfather; or someone else such as a step- 
father or foster father. 


% He is the muadh'dhin of RasülAllàh £%. His mother was Himamah, and father was Rabah. 


%7 When a person is mentioned, within the chain of transmission or within the text of hadith 
and is not actually named. for example, one says: “I report from so-and-so from his father” 
where the father is not named. 


% This anonymity could be in the sanad itself [see sidebar]- or in the text of the hadith, 
where the person in question is not named, such as the hadith of Sayyidah Áayishah & 
reported by Muslim and Bukhari that a woman came to RasülAllàh # asking him about 
ablution [ghusl] after menstruation. The lady is not named and is Asma’a bint Shakal «>. 


* This was a check employed to detect forgeries and false claims as Sufyan al-Thawri said: 
“When narrators began to engage in falsehood, we began employing chronologies.” Ismayil 
ibn Ayyash said: “I was in Iraq and some scholars of hadith told me about a man who claims 
to narrate from Khalid ibn Maādān. So I went to him and asked him, in which year did you 
write from Khalid ibn Maādān? He replied: "The year [one-hundred and] thirteen’. I said: 
"So you claim that you wrote from Khalid ibn Maādān, seven years after his death?” Ismayil 
said that Khalid ibn Maādān passed away in the year 106 AH. [Mugaddimah, 380]. It is 
pertinent here to mention the dates of passing of prominent personages: 


RasülAllah Abas passed away on Monday, the 12" of Rabiy al-Awwal, 11 AH. 
Sayyidunā Abū Bakr “edi; passed away on Jumādā al-Ula, 13 AH. 


Sayyidunà Umar zás passed away in Dhi'l Hijjah, 23 AH. 
Sayyiduna Uthmān Ze; passed away in Dhil Hijjah, 35 AH. 
Sayyiduna Ali zá passed away in Ramadan, 40 AH. 


Sayyiduna Talhah and Sayyiduna Zubayr zál both passed away in Jumādā al-Ūlā, 36 AH. 
Sayyiduna Saad ibn Abū 112003 itēšīķs passed away in 55 AH. 


Sayyidunā Sayid ibn Zayd ez passed away in 51 AH. 


Sayyiduna Abd al-Rahman ibn Áwf edz passed away in 32 AH. 


Sayyidunā Abū Ubaydah ibn al-Jarrāh zziz passed away in 18 AH. 


Imam Abū Hanīfah [80-150 AH]; Imam Sufyan al-Thawri [97-161 AH]; Imam Malik ibn 
Anas [93-179 AH]; Imam Muhammad ibn Idris al-Shafiyi [150-204 AH]; Imam Ahmad ibn 
Muhammad ibn Hanbal [164-241 AH]; Imam Muhammad ibn Ismayil al-Bukhari [194-256 
AH]; Imam Muslim ibn Hajjāj al-Qushayri [206-261 AH]; Sulayman ibn al-Ash'āth Abū 
Dawūd al-Sijistani [d.275 AH]; Abū Yīsā Muhammad al-Tirmidhī [d.279 AH]; Abū Abd al- 
Rahman Ahmad ibn Shuáyb al-Nasāyī [d. 303 AH] šās. 
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Example of Mutashabih: 

Yazid ibn al-Aswad / Aswad ibn al-Yazid. 
There are two Yazid ibn al-Aswad: 
Yazīd ibn al-Aswad al-Khuzāyī, the 
companion; and the second is Yazīd 
ibn al-Aswad al-Jurashīy, who is 
mentioned among companions but it is 
not proven [Usd al-Ghābah, #5517], he 
was a pious man, nevertheless; he 
migrated to the Levant and Sayyiduna 
Muāāwiyah included him in his prayer 
for rain [istisgā] and said: "O Allāh we 
ask you with the intercession of the 
best and most superior ones amongst 
us" [vide Muqaddimah Ibn Salah]. And 
then there is Aswad ibn al-Yazīd al- 
Nakhayī, the tābiyī. 


Walīd ibn Muslim / Muslim ibn Walīd. 
There are two Walīd ibn Muslim: Walīd 
ibn Muslim al-Basrī, the tābiyī; and 
Walid ibn Muslim al-Dimashgī, the 
companion of Awzāyī. Then there is 
Muslim ibn Walid ibn Rabāh al- 
Madani. Imam Bukhari in his Tārīkh 
transposed the latter and said: “Walid 
ibn Muslim” and it has carried on thus 
from there. 


Examples of being attributed to 
someone other than the father: 

> Muhammad ibn al-Aanafiyyah, 
attributed to his mother; his father is 
Mawlā Ālī #. 

> Ismāyīl ibn Ulayyah, attributed to his 
mother; his father is Ibrahim. 

>The sahabi, Yaālā ibn Munayh, 
attributed to his grandmother. 

> The sahābī, Abū Ubaydah Aamir ibn 
Abdullah ibn al-jarrah, attributed to his 
grandfather. 

> Imam Ahmad ibn Muhammad ibn 
Aanbal, attributed to his grandfather. 

> Miqdad ibn al-Aswad was adopted by 
Aswad, and hence attributed to him. 

> Hasan ibn Dinar is the son of Wasil, 


but is attributed to his step-father. 


Anonymous: Narrated by Abū Dawid 
via Aajjaj ibn Furāfisah from a man 
from Abū from Abū 


Hurayrah &. The ‘man’ is not named in 


Salamah 


the sanad but he is actually Yahya ibn 
Abū Kathir. 


Marifatu’s Thigāt wa'l Dudfa’a: Knowledge of trustworthy and weak 
narrators and those upon whom there is a conflicting opinion, one 
should use "Mīzān [al-Iytidal of Dhahabi]” for clarification. 


Those trustworthy [thigah] narrators who mixed-up things [confused 
narrations, isnad etc] in their advanced years, or those who became 
senile [kharif]. Thus, whatever they narrated before this age of senility 
is accepted; otherwise it is not. 


That narrator, whose books were burnt or lost; so he narrates from 
what is retained in his memory, but makes mistakes [when narrating 
from memory]. 


Man Haddatha wa Nasiy: Those who have narrated and then 
forgotten; thereafter, they narrate from those who heard from them in 
the first place [for example, X narrates to Y and forgets; then he takes 
it from Y]. 


Knowledge of the ranks of narrators and scholars. 
Knowledge of slaves and clients [of tribes/families. mawaliy]. 


Knowledge of tribes, places, occupations and ornaments. 


ee 


CONCLUSION 


67. 


68. 


69. 


70. 


71. 


72. 


73. 


This is meant to be a quick guide and an introduction for the beginner, as I 


have indicated earlier, covering a number of beneficial points of knowledge 


and important concepts. 


I praise and thank Allah taala for his favours and for making this task easy. 


[The author says:] I finished composing this vade mecum in about two 
hours on the morning of Friday, the 27th Jumādā al-Ulà in the year 763 AH. 


May Allah táalà make this beneficial for me in this world and in the 


hereafter. 


Amin. 


ee 
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Sl الرَحْمَن‎ il بم‎ 

las al ares SIN عَلَى أَشْرَفٍ‎ eal آلائه‎ Je ikii; أَحْمَدُ عَلَى نَعْمَائِهِ‎ da 

aig 

Aa gi ِن‎ aN ail tying gat يتب‎ saaal هذه تذكرة في علوم‎ 
sic SolAlly osi, Ail Ye ail cuj إلى الله‎ 


Lūši‏ الْحَدِيثِ 
أ- Us cea‏ سَلِم مِنَ cabal‏ في eU a]‏ وَمَثْنِهِ ae ARI ding‏ وَهُوَمَا أَوْدَعَهُ الشَّيْخَانِني 
Uia‏ 
ب- وَالْحَسَنٌ: مَا Šēle! GB‏ دُونَ UGH‏ في الجفظ وَالْإِنْقَانٍ وَيَعْمّهُ ALS cig‏ اسْمْ الْخَبَرِالْمَوِيَ 
ج- وَالضِّعِيفٌ: ما (oly (wil‏ مِنْهُمَا 


ele Ei‏ الْحَدِيثِ 
de bag alis‏ الثَّمَانِينَ : 
ta pg o‏ انَل إِسَْادة إلى الي iy‏ مَوْصُولا Laši‏ 
tails‏ وَهُوَمَا Cual‏ إِسْنَادُهُ مَرْقُوعَا ši OE‏ مَؤْفُوفَاء وَيُسَعَى مَوْصُولاً Laši‏ 
َالَف وَهوَمَاأَضِيف إلى Sats Rial gi‏ كان SEI)‏ 
galha: ioii‏ عَنْ Lal‏ قوْلا أؤفِغلاً bi h‏ مُتَصِلاً Gleis Sj GI‏ وَيُسْتَعْمَل في 
غَيْرِهِمْ مُقَيَدَا LAA‏ وَقَمَهُ ngaia Éa chat Je lā‏ 
Sas ullo‏ 35351 عَلَى asl‏ 31953 فِغلاً 
ails‏ وَهُومَا لم BSL D‏ ِن OE apa gl‏ 
ay gg alls‏ َم ين كيرا قال pig sl Jon dl ys‏ 
ding‏ مَا Aa] gāš‏ 
Le gh Dans‏ سَقَط مِنْ ads ASU GUI vali‏ مُنْقَطِعَا SG Lal‏ مُعْضَلٍ laid‏ 35 
sēdās‏ هُوَمَا حُذِفَ مِنْ polite) Iii‏ واج AEG‏ 


Tadhkirah of lbn Mulaggin | 5 


.11 


.12 


.13 


.14 


«15 


.16 


.17 


.18 


.19 


.20 


21 


22 


23 


24 


25 


.26 


27 


.28 


.29 


.30 


óSals «125 OK ed إن‎ nata فلَانٍ وَهُوَ‎ Ge qal ك‎ Ge ail فيه‎ al وَهُوَمَا‎ Laas 
Lái 
“abl الشُبُوخ‎ gs io QU بقؤله:‎ sco tad tse pagi rto ol oed 
SoU ِروَايَة‎ AJLA A (695 وَهُوَمَا‎ TP 
بِالحفظٍ‎ jets ls غَيْرْمُتْقِنٍ‎ iola وَالمنَكَرُ: وَهُوَمَا 3545 به‎ 
agiia Aka (Jā dy 3545 كَفَوْلِيم:‎ dalā وَالْمَرْدُ: وَهُوَمَا 5545 به وَاحِدٌ عَنْ جَمِيع الرُوَاةٍ اجه‎ 
حَدِينَهُ‎ Rai (soe deig عَنْ الزُهْرِيَ‎ del dy 3545 وَهُوَمَا‎ ica All 
مَشْمُورًا‎ Gale رَوَاهُ جَمَاعَةُ‎ S18 
بِصِدْقِهِ‎ pall المتَوَاترُ: وَهُوَخَبَرْجَمَاعَةٍ يُفِيدُ بِنَفْسِه‎ ding 
E Je aya IS اد 45135 في‎ La phs وَالمُسْتَفِيضُ:‎ 
bals La السَلَامَة‎ ga في صِكَته‎ olā dle فِيهِ عَلَى‎ alll G zāli 
مُنَسَاوبَةٍ‎ šāliās ahii Je i535] Le 585 co call 
ons call في‎ gái 0515; 55 il 
: Al وقد‎ pell BEALI gas essi 
agii -i 
eA ب-‎ 
dell -z 


قو 


VET 


TE 
agb iÉ وَاخَقْلُوبُ: وَهُوَِسْنَادُ الْحَدِيثِ إلى‎ 

Pil g RAI 45 من الث ومن‎ olu takes مركو فيا‎ Ucn gh ps 
وَقَاة الرَّاوي وَالسَمَاع‎ edis 
Juli ie 5 pls 

die أَحَدُهُمَا‎ gēziši Logis فَيُوَفَقَ‎ halls šall حَدِيئَانِ مُتَعَارِضَانٍ في‎ ai of sas calis 
ul 

a ul dēls coll di solās daa Pare M‏ وَفيه تَصَّانِيفٌ 


وَالمُسَلْسَلْ: وَهُوَمَا تَتَابَعَ رِجَالَ إِسْنَادِهِ عَلَى صِمَةِ أَوْحَالَة وَقَلَ فيه الصّحِيحٌ 
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32 


33 


34 


35 


36 


37 


38 


39 


.40 


41 


42 


43 


وَالاعْتِبَارُ: وَهُوَأَنْ i šlūs eži‏ سَلَمَةَ Ss‏ حَدِينًا لا «de Us‏ عَنْ أَيُوبَ عَنْ oil‏ سِيرِينَ عَنْ 


و 


Wu og à z 


وَالمتَابَعَ: ان يَرُويَهُ Ge‏ أَيُوبَ sis Hb‏ وهي iE‏ التَامّةُ 
وَالشَاهِدُ: أن يُرْوَى Gud‏ آخَرْيمَعْنَاه 
وَزِيَادَةُ G‏ وَالْجْمْمُورُ عَلَى A13‏ 
uj‏ في salad uaa‏ وَهُوَأَنْ :315 في G AETS (es OLDE‏ 
dies‏ الرّاوي وَهُوَالْعَدْلُ الضّابط 5-333( فيه مَعْرِفَةُ الْجَرْح وَالتّعْدِيلٍ وَبِيَانُ سِنّ gil‏ 
وَهُوَ ates all‏ لَه في حَمْسٍ غالبا وَكَيْفِيَةُ السَّمَاع Jai S‏ 
وكِتَابَةُ الْحَدِيثِ وَهُوَ جَائِرٌِجْمَاعَا daio d] dll Gais‏ 
xit dole ead‏ وهي Ad‏ 

أ- plūdu!‏ مِنْ لَفْظ EJI‏ 

ب- وَالْقِرَاءَةُ عَلَيْهِ 

Kelsi Sells - ج‎ 

alg lik د-‎ 

ه- وَالْكَاتَبَةُ 

و - وَالْإِعْلَامُ 

ز- وَالْوَصِيّة 

ح- وَالوجَادَةٌ 
ded Ub a9 Loos agl is‏ الرَوَايَةُ بالمغتى وَاخْتِصَارْالْحَدِيثِ 
وَآَدَابُ Sized!‏ وَطَالِبٍ الْحَدِيثِ 
وَمَعْرِفَةُ du Ê‏ وَلْعَتِهِ andy‏ مَعَانِيهِ Gral‏ أَحْكامِه 
وَعَْوُهُ إلى الصَّحَابَة وَالتَابِعِينَ وَأَنْبَاعِِمْ 
gūs‏ في ذلك إلى ad a‏ الأخكام الْحَمْسَةٍ وهي : 
-i‏ الْؤْجُوبُ 
ب- xls‏ 
ج- foris‏ 
dalšjis -3‏ 


-A‏ وَالْإِبَاحَة 
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: مِنْ‎ Lelālaiās 
1215 pra de Ja Lī šās الْخَابَ:‎ -i 
مِنْ جبّة وَاحِدَةٍ‎ gidi de دَلَ‎ La 59 Aly ب-‎ 
فيه ولا شَرْطٍ‎ POT عَدَم‎ jā وَاحِدٍ‎ Gos ds Jia ج- وَالْمُطْلَقٍ: وَهُوَمَا‎ 
اشتراط آخَرَ‎ pe šas وَهُوَمَادَلَ عَلَى‎ Gilg د-‎ 
غير‎ dI old! افك وام .ل يَفْتَقِرْقي‎ ee وَالْْقَصّلٍ: و‎ «a 
opie وَيَفتَقِرُ إلى‎ sia SILI agai Y و- وَالمْمَسَرِ: وَهُوَمَا‎ 
مَعَ‎ Laši في الْحِفْظِء مِنْ جهة الْعَدَدِ‎ elg ll šā الْعَدَدِ‎ SAE مِنْ جبّة‎ 515501 GE والتّرجيخ‎ 


skiis 

CNN عَنْ تَمِيم‎ pling did sl Lite (I الأصَاغر : گروَايَة‎ be ISU be وَمَنْ رَوَى‎ 
arts وَالصّدِيقء‎ 

Big gA روَايَة‎ : Jail عَنْ‎ KAI عَنْ المُفُضُولِء وَرِوَايَةِ‎ Lalii asliy Vail ās 
عَنْ مَالِكِ‎ ea AES وَرَبِيعَة‎ erin بْنِ‎ 

Lal مِنْ‎ Graia Bi RAN: حَدِيتٌ‎ alls عَنْ‎ Alas als GIJS النَظِيرٍ:‎ Go ail وَرِوَايَةُ‎ 
الْمَضْلٍِء وَعَكْسِهِ. وَكَذَا روَايَةُ الأ عَنْ‎ ail كَروَايَةِ الْعَبّاسٍِ عَنْ‎ LEW Go cli رِوَايَة‎ Ab nag 
Gas 

DIXI عَنْ بَعْضٍ. فَإِنْ رَوَى أَحَدُهُمَا عَنْ‎ ead ofp SH وَهُوَرِوَايَةُ‎ iii وَمَعْرِفَةٌ‎ 
WV. D" EXE 

وَمَعْرِفَةُ Bg Sy agg,‏ وَالْأَحَوَاتِ Lido amas‏ ابي الْخَطَّابٍ 

ME رَوَى‎ GLEN ES iz EIS La Gilg GG الرَوَايَة اثتَانِ تَبَاعَدَ مَا‎ dis GEL LAM gāž 
ASM وَبَيْنَ وَفَاتَهِمَا مِائَةٌ وَسَبْعٌ 35963 أو‎ ÁA 1085 


b نه‎ s فوان. لَمْ‎ io بن‎ vaiš; kā bad XU lI ba ielā di لم يڙو‎ Ds 


وَمَنْ عرف بِأَسْمَاءٍ šādai igi šl‏ : كَمُحَمَّدٍ i ÍI GLEN gi‏ الْمْمَسَرِ 
ASI slaidi 48,205‏ وَالْأَلْقَابٍ 


AUS Ie 43, A55‏ وَمَنِ اث óg eub ee‏ الْكُنْيَة: وَعَكْسه 


Tadhkirah of Ibn Mulaqqin | 18 


58 


59 


.60 


.61 


.62 


.63 


.64 


.65 


.66 


.67 


.68 


.69 


.70 


.71 


72 


73 


وَمَنْ وَافَقَ etal‏ اسْم أبيه 
canili Calais‏ 
التق Gals‏ 
E‏ 
m‏ 
os adds‏ إلى žē‏ أبيه: oil JUS‏ حَمَامَة 
cuts‏ التي di ši‏ الْمَيْم منا شَيْءٌ. 23 بخلافه ; گابي مَسْعُودٍ الْبَدْرِيّء LS ELS‏ وَلَمْ 
Lats‏ 
اتات 
yll‏ وَالْوَفَيَاتُ 
وَمَعْرِفَةُ LGU!‏ وَالضَّعَفَاءٍ وَمَنْ OU Spo ded ALS‏ 
وَمَنْ sp ol dali‏ مِنْ sie WS ai Dad Ae ca «Ul‏ قبل ls‏ فلا 
وَمَنْ ALS jl‏ أَوَذَهَبَتْ. فَرَجَعَ إلى daia‏ فَسَاءَ 
وَمَنْ f «(gud cad‏ 655 عَمَّنْ رَوَى عَنْهُ 
48,245 طَبَمَاتِ 515311 وَالْعْلَمَاءِ 
dii‏ 
وَالْقَبَائْلُء وَالْبادُ. وَالصََاعَةء وَالْحِْيُ 
وهي عُجَالَة للمُبْتَدِي فيه 715.13 للتأليف ASĀ cal Zu‏ 
plaji‏ وَشَوَارِدِهِء 3 e‏ 3« وَفَرَائِدِه 


وَللّه الْحَمْدُ عَلَى oyu‏ وَامُتنانه. 


فَرَعْتُ مِنْ aia aii‏ "التذكرة" في silu gi‏ مِنْ صَّبِيحَة يَوْم aiz]‏ سابع عِشْرِينَ جْمَادَى 
si laai rag M ale «doll‏ الله Lead‏ وَمَا بَعْدَهَا في jó‏ 


el 
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